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ABSTRAK

Penelitian ini bertujuan untuk mengeksplorasi nilai-nilai pendidikan
moral yang terkandung dalam lagu Tembang Wahyu Kolosebo. Dengan
memahami prinsip-prinsip pendidikan moral yang terkandung di
dalamnya, diharapkan dapat tercipta pendekatan holistik terhadap
pendidikan moral, yang mengakui keunikan individu, dan mendorong
potensi pengembangan manusia. Penulis menggunakan Metode
Hermeneutika yang mencakup lebih dari sekadar pemeriksaan teks,
bergantung pada pemikiran interpretatif. Temuan dari penelitian ini
setidaknya mendorong pengajaran pendidikan moral seperti dalam
nilai-nilai pendidikan dan dunia Sufisme, yaitu: memperluas hati,
menjunjung tinggi hubungan harmonis, amal, saling menghormati, dan
memuliakan. Konsep nilai-nilai pendidikan yang terkandung dalam
lagu tersebut dapat diterapkan dalam dua cara, 1) Stimulus-jawaban
atau pengkondisian proses sehingga terjadi otomatisasi. Hal ini dapat
terjadi melalui praktik, melalui tanya jawab, dan melalui contoh. 2)
Kognitif, yaitu penyajian informasi seperti: dakwah, ceramah, dan
diskusi. Melalui artikel ini, penulis percaya bahwa guru dapat
menanamkan dan menciptakan nilai-nilai pengajaran etika pada siapa
saja, khususnya pada siswa. Mengingat pentingnya kecerdasan,
semakin meluasnya kemerosotan nilai-nilai etika di zaman modern
seperti sekarang ini. Karena tujuan utama pendidikan adalah untuk
mengubah keadaan pikiran dan perilakunya ke arah yang jauh lebih
baik; lebih tinggi; lebih kuat; lebih baik, sehingga ia dapat menjalankan
peran sebagai khalifah dengan penuh hormat kepada Allah.

Kata kunci : Education, morals, values, Kolosebo, Sufism.

ABSTRACT
This research aims to explore the moral educational values contained
in the song Tembang Wahyu Kolosebo. By understanding the
principles of moral education contained In it, it is hoped that a holistic
approach to moral education can be created, recognizing individual
uniqueness, and encouraging human development potency. The author
uses Hermeneutic Metode encompassing more than solely the
examination of texts, depends on interpretive thought. The findings
from this study are at least encouraging the teachings of moral
education as in the values of education and the world of Sufism,
namely: broadening the heart, upholding harmonious relationships,
charity, mutual respect and glorification. The concept of educational
values contained in the song can be applied in two ways, 1) Stimulus-
answer or conditioning of the process so that automation occurs This

1278


mailto:fatchullahzarkasi@gmail.com
mailto:habdullah20112003@gmail.com

ICONIE FTIK UIN K.H. ABDURRAHMAN WAHID PEKALONGAN (2026)

can happen through practice, through questions and answers and
through example. 2) Cognitive, namely the presentation of information
such as: da'wah, lectures and discussions. Through this article the
creator trusts teachers can instill and create ethical instructive values
in anybody in specific understudies. Bearing in intellect, the expanding
disintegration of ethical values in cutting edge times like nowadays.
Since the most objective of instruction is to alter mental states of mind
and his behavior in distant better;a much better;a higher;a stronger;an
improved" a distant better heading, so that he can carry out the part of
caliph in reverence of Allah.

Keywords: Education, morals, values, Kolosebo, Sufism.

INTRODUCTION

Conveys messages in many ways, one of which is through musical art. Art
is a very inclusive medium for conveying an understanding of the message to be
conveyed to the broader community (Soreanu, 2020. Greglewski, 2020). As is
known, the broader community is actually the Javanese community, specifically the
Lamongan community Understanding Messages through Media Specific ones like
wayang, tembang (macapat) and poetry, it is a very suitable medium for conveying
message quantity is appropriate (Pangestu, 2025). Purpose and Goals Music as a
medium plays a very important role in conveying the event or message contained
within the song alone (Nasirov, 2021. Jung and Um, 2025). One method is through
song, which was used by the Javanese people to communicate through song and is
still used today by the Javanese public and cultural heritage.

Culture is a medium by which nations, peoples, or particular organizations
communicate (Holliday, 2020) because through culture a society can describe the
types and forms of communication it involves. Internal Communication Culture
itself creates entities that see alone a window on the world. Communication found
in Javanese culture also has its own meaning and understanding. There are many
messages hidden behind culture and society, especially Java society. Javanese
Culture reflects the behavior of society and this reflection manifests itself in the
form of social interactions (Mutiara, et. Al, 2023). The Javanese people are
inseparable from their perceptions, actions, and methods, and from their views on
smelly things, the supernatural, or the occult. So Javanese are known to be the

largest tribe in Indonesia.
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The values instruction worldview has at its center a stream for the cognitive
and ethical advancement of understudies with an accentuation on thinking; but it
too incorporates civic instruction for citizenship (Oguz 2016). The values that we
find with insights are at the same time craved as products by the will and craved by
the affectivity of the individual. This crave for great triggers human activity and
goes with it (Bosch 2020). The home of the great leads the individual to create the
capacity or routine to act well, i.e. to ideals, concurring to the Aristotelian
viewpoint. There's too prove that instructors are varied in their utilization of these
ideal models or in connecting to these conventions (Thornberg and Oguz 2016).
Ethical thinking, a central component of values instruction, not as it were does not
run counter to ideals instruction, but relates emphatically (Arthur et al. 2015) and
makes a difference to address ethical emotivism. Therefore, instruction in values
and instruction in excellencies can be recognized, but not isolated. At whatever
point one teaches in ethics, one too teaches in values and vice versa. Education
could have an auxiliary impact on the exceptional character of the individual.

Within the Aristotelian point of view, soundness, and crave (orexis)
associated in human action: it isn't sufficient to know. It is crave, not so much the
judgment skills, which guides us towards closes or purposes, but without this being
subjective: we crave what we perceive as great and genuine. Doing and desiring go
together (Bastons 2020). Education has side effects on one's character. Virtue is not
the goal of our actions, but it is an outcome and a prerequisite for achieving the
ultimate goal: communion with God and with others. Full human thriving
comprises absolutely in communion.We expect that an instruction in ethics and
values is conceivable, which recognizes, without restricting, the two concepts or
ideal models. Certainly, these qualifications are not continuously clear within the
minds of teachers or in instructive programs that point at instruction in ethics and
values.

Sunan Kalijaga da'wah aims to place Islamic values in the Javanese cultural
system as a medium for preaching the teachings of Islam to the people of his time
(Husniah and Sodig, 2024). Among the cultural arts strategies he created was
Tetembangan 'Singing' (Zakiah, et. Al, 2023) known as Sekar Macapat 'Tembang

Macapat' which has 11 types of music or types: Mijil, Maskumambang,
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Dhandhanggula, Sinom, Asmaradana, Gambuh, Durma, Kinanti, Megatruh,
Pocung. In the oral tradition of the Javanese people, the Dhandhanggula metrum is
a creation of Sunan Kalijaga (Pamungkas, et. Al, 2024). In starting his writing Suluk

Linglung Syeh Malaya, Sunan Kalijaga used Metrum Dhandhanggula.

METHOD

Every scientific approach, encompassing more than solely the examination
of texts, depends on interpretive thought. The hermeneutic concept of circularity
exhibits diverse forms; it involves an analysis that oscillates between specific
components and the text in its entirety, connecting its framework with its
significance, linking the reader's perspective with the viewpoint presented by the
text, and establishing a connection between the text and its surrounding
circumstances. Comprehension is an ongoing activity without conclusion (Gilhus,
2021).

DISCUSSION
Islam and Javanese Religious Practices

Javanese religion has been of serious interest to scholars (Hilmi, 2018.
Rubaidi, 2019). Islam was never truly accepted in Java, except by a small merchant
community, which he called Santri (devoting Muslims). Meanwhile, the dominant
traditions of Javanese society remain the priyayi (elite) and the abangan (mixed
Muslims), who have historically been the inheritors of the Javanese kingdom's
patrimonial values and the mystical traditions of Hinduism. On the contrary, Islam
is the dominant force in religious belief and ritual in Central Java, effectively
shaping the character of social interaction and everyday life at all levels of Javanese
society.

In this context, Sufism gave rise to a core of state worship and royal theory,
along with religious debates based on the ancient Islamic question of how to
reconcile the legalistic and mystical aspects of the tradition (Salvatore, 2018). The
above contradiction between Geertz and Woodward indicates the difference in
emphasis and perception of important concepts when considering Javanese

religious phenomena. These differences include key terms such as "Islam", which
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is defined narrowly by one political party and broadly by the other. Similarly, the
slametan rituals popular in Javanese society are viewed and elaborated differently
by Geertz and Woodward.

The practice of Kejawen (Javanese ritual) may be justified by Islamic
mysticism (Wasisto, 2021). The typology of the relationship between Islam and
Javanese culture is not contradictory, but rather dialectical. Various expressions of
the relationship between Islam and Javanese culture can also be found in various
works using linguistic media such as poetry (Adlina & Rahman, 2020). On the other
hand, the spiritual expression of the Sufi view of wahadat al-wujud has been widely
studied (Abdullah, 2019; Hermanshah, 2014; Nasution, 2017; Rusdyanto &
Musafar, 2018).

However, the mystical concept of wahadat al-wujud can also be found in
contemporary Indonesian poetry, such as Rahman (2016) in his study of musician
Emha Aiunun Najib and Widijanto (2018) in his study of Danalt's poetry.
Moreover, such Sufi expressions can also be found in the calligraphy of pesantren
(Islamic boarding schools). A study conducted by Adrina and Rahman (2020)
shows that the expression of spiritual experiences embodied in calligraphy, which
later became living Sufism, has been found in the profound works of Sufism such
as Fana, Wahdat al-Wujud, Tawbah, and Mutasabah.

Spiritual life has also created a mixture that forms a new spiritual model of
hybrid spirituality (Stalling, 2023). In this context focused on the flexibility of
humans to create and interact with the social world. His statement is indicative of a
theory that explains human social behavior only in terms of its psychological
processes, without considering how it functions depending on the cultural and
structural framework in which that behavior takes place necessary to avoid
reductionist understandings.

Sufism Values in the Song of Wahyu Kolosebo

The Song of Wahyu Kolosebo clearly contains Sufistic or Sufism values, as
explained previously. In stanza after stanza, it contains the meaning of the teachings
of Sufism, as an effort to purify the heart and soul to get closer to Allah SWT. The
long process of human struggle to reach the highest level before Allah SWT is stated
in stanzas 4, 6 and 9 in the Song of Wahyu Kolosebo. (Erlin, 2022:45).
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In verses 4, 6 and 9, the teachings of Sufism are contained, namely insan
kamil. Humans are considered perfect, meaning humans who are completely close
(to Allah SWT) and whose spirituality is developed and functions optimally and
optimally. So this perfect human being is the one who completely has a high level
before his God, he becomes a perfect human being with the divine qualities he
possesses and even the image or shadow of God that has been integrated within
him. That is the kind of human being who has attained the form of a perfect human
being. (Erlin, 2022:46).

In Episode IV of The Prophet Khidir "Pupuh Dhandang Gula" 26 stanzas:
Dialogue between Sheikh Melaya and Nabi Khidir which contains discourses about
Hidayatullah and death with its various aspects.

So, there are many possibilities for the existence of Tembang Kolosebo
which has excellent values, especially for the welfare of the world and the hereafter,
because Islam teaches the welfare of the world and the hereafter (Abdulrahman,
2025), namely,

1. If this Tembang Kolosebo is an original composition by SNK Sri Narendra
Kalasebo, it means that he is a writer and cultural expert who is an expert in the
fields of Sufism, religious knowledge, literature and much more, regarding the
high level of knowledge about the world of Walisongo. Hopefully the author of
this Kolosebo song will continue to receive blessings from all his activities.

2. If SNK Sri Narendra K, quotes from the Ancient book because it is still related
to the meaning implied by the Suluk Linglung text as | have quoted above, in
that chapter and stanza there is a connection when the Prophet Khidir AS
ordered Sunan Kalijaga to enter his body which consists of the entire universe
(Kurniawan, et. Al, 2021. Mawardi, 2022). Prophet Khidir spoke with Sunan
Kalijaga as | quoted in the verse above, which is related to the kolosebo song,
namely "in the pledge of allegiance in the sky of the world or this ceiling which
we are still looking for in the macro and micro world of the cosmos, or the
science of religion, especially in the propositions Al Qur'an and Sunnah
(Muslih, 2021). Then the next lyric is "Not drowning in a thousand years". So
since the life of Sunan Kalijaga in the 15th century, plus a thousand years more
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or less until the 25th century, Sunan Kalijaga will continue to be remembered,
for everything he has ever served, as is the story in this kolosebo song.

3. The final possibility, if this is really Sunan Kalijaga's work, means this is Sunan
Kalijaga's personal experience and then immortalized in this poem, or someone
who lived not far from Sunan Kalijaga's lifetime, or the Kingdom of Demak,
Majapahit, Islamic Mataram, etc.

The journey of a Sufi in Sufism to get closer to Allah SWT is through the
tazkiyatun nafs process found in verses 1 to 4 in the Song of Wahyu Kolosebo.

In stanzas 1 to 4, the intention is to protect oneself from all desires and even
the temptations of Satan who come to tempt us by extinguishing all Satan's desires
until the fulfillment of praiseworthy behavior spreads in the soul. So the process of
tazkiyatun nafs is contained in this sacred hymn, as tazkiyatun nafs is known as
purification or cleansing of the soul which is the core content of Sufism (Mujtaba,
et. Al, 2025).

Tazkiyatun nafs is the process of purifying the human soul through stages,
namely takhalli, tahalli, and tajalli (Arroisi, 2020. Rambe and Khotijah, 2025). The
takhalli stage is emptying oneself and releasing all sins and lusts (Ismail, et. Al,
2021). At the tahalli stage, a Sufi's journey lies in filling the soul and self with
goodness and commendable behavior, after previously carrying out the stage of
emptying or releasing the soul and heart from evil or bad attitudes (Daulay, 2021).
Tajalli is the stage of a Sufi getting closer to Allah SWT, at this stage a Sufi gets
the results in the form of special gifts from Allah SWT (Siregar, et. Al, 2024). At
this stage, Allah SWT revealed himself, because of the opening of the hijab of
human characteristics with the appearance of unseen light from God (Hamidah and
Yulia, 2025).

Apart from that, the process of tazkiyatun nafs or self-purification, in
drawing closer to Allah SWT, a Sufi performs mujahadah and riyadhah. Mujahadah
is a spiritual effort to combat or resist lust, while riyadhah means an effort to train
oneself and spiritually by carrying out religious services as an effort to get closer to
the Almighty Creator (Sasmita, 2022. Rahayu and Hasanah, 2024). So the effort
that can be made is through dhikr, as found in verse 7 of the Song of Wahyu

Kolosebo.
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In the 7th verse, dhikr by always praising and praying to Allah SWT is done
as an effort to achieve closeness to the Almighty. Dhikr itself means prayer or praise
to Allah SWT, which is done repeatedly. Dhikr also means remembering,
contemplating, saying or mentioning, in this case anything that is always directed
towards Allah SWT (Pauzi, et. Al, 2020. Al Dhagistani, 2022. Sharif, et. Al, 2025).

Then, in the journey of a Sufi, he must go through spiritual stages on the
way to God, which is called magam (Qodri, 2022). And the experience, inner
condition or mental attitude of Sufis is called Ahwal. Ahwal or things are a
manifestation of the station that the Sufis have passed through (Maltabarova, 2025).
This means that the person who deserves to receive Ahwal is the person who tries
to go in that direction, namely God's path. If magam is a level of life attitude that
can be seen from a person's behavior, then Ahwal or thing is an abstract mental
condition.

The concept of raja’ itself means 'hope’ (Wahyuna and Fitriana, 2020. Kiaei
and Kiaei, 2021). This king's mental attitude means being open-minded in obtaining
the gifts of Allah SWT which are given to those who believe and are devoted to
Him. By saying the shahada, humans make a vow or promise of loyalty to Allah
SWT. Feelings of optimism in hoping in Allah SWT can provide passion and
enthusiasm to always carry out the ma'rifatullah worship seriously. So in the next
spiritual journey a Sufi arrives at Mahabbah. This Mahabbah level is found in the
8th stanza in the Song of Wahyu Kolosebo.

Mahabbah has the meaning of love and affection, in the teachings of Sufism
love and affection are meant to be love for Allah SWT (Khalisa and Kanafi, 2023.
Afifah, 2025). Feeling of love for Allah SWT will ultimately improve one's quality
and always try to get closer to Allah SWT. After a Sufi reaches the spiritual level
of raja’ and Mahabbah, the journey in getting closer to Allah SWT will reach the
next level. In the Song of Wahyu Kasebo, it is mainly found in the 3rd stanza.

A Sufi person will be at the Hulul level, which means that God chooses
certain human bodies to take place (reside) in them by eliminating human traits so
that only divine traits exist in that body. Then take it to the level of Wahdatul wujud
or in Javanese terms known as manunggaling kawula gusti (Azhar and Rohman,

2022. Hakim and Faidah, 2025). This stage is achieved through deep appreciation
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of dhikr, and deepening of Mahabbah which culminates in love in God, or from
both (from the depth of love in dhikr). Thus, a Sufi is at the stage of unity with God
because he has reached the essential level or is believed to be holy. As is known,
Wahdatul Wujud is One Being, that is, God alone exists, there is no other (in
essence). Wahdatul wujud or Manunggaling Kawula Gusti is clearly stated in the
lyrics in the 3rd stanza in Kidung Wahyu Kolosebo.

By paying attention to the discussion above, the long journey of Sufism in
getting closer to Allah SWT has reached the spiritual level of human beings. Insan
Kamil is a human being chosen by God who has the highest level in the sight of the
Almighty (Hamidah, 2024. Junaidin, 2024). This is a complete human being who
has a high level before his God, so that he reaches the level of perfection of
monotheism and noble morals. It is at this level of human beings that a Sufi has an
existence in accordance with his piety and divine will; a human being whose heart
will not be shaken by all kinds of happy or sad events. This is a stable personality
leading to the presence of Allah Most High. The concept of Insan Kamil teachings
is stated many times in the ballad of the Kalasebo revelation, namely in verses 4, 6
and 9.

The Path of the Soul: Moral Education in
Tembang Wahyu Kolosebo
The Ultimate Goal:

Tajalli: Divine Enlightenment Insan Kamil (The Perfect
Human)

Tazkiyatun Nafs:
The Three Stages of
ifi

Soul Purification Tahalli: Filling with Virtue

Adorning the soul with commendable
behaviors and spirtual goodness after
purification

\ A Y e
/&i solve moder is
Figure 1. Moral Education in Tembang Wahyu Kolosebo

CONCLUSION

Educational values as in Tembang Kolosebo also contain high values about

Art as a Moral Medium

Using song (Tembang to bridge
Islamic values with Javanese cultural
systems for education.

2 Notebooki M

the World of Sufism which has the core of the study, namely getting closer to Allah
SWT, which means Song Wahyu Kolosebo has Sufism values in it. Like the process
of getting closer to Allah SWT is done through Tazkiyatun Nafs or the process of
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purifying the soul. By going through the stages, namely Takhalli, Tahalli and
Tajalli. The long process of worship is carried out like solemn dhikr as one of the
efforts that can be made on the path to divinity. Until on the journey a person is able
to experience the feeling of king' and mahabbah' which penetrates the soul. In the
end, it will lead to the presence of God which is visible and integrated within a
person because of the process of getting closer to oneself. Wahdatul wujud or
manunggaling kawula gusti is also in him. In this way, Insan Kamil or perfect and
complete human beings are bestowed by God.

Song Song Wahyu Kolosebo has an important role when looking at current
developments. As is known, the development of science and technology, which is
increasingly progressing nowadays, has a big influence on people's lives. They
ignore important needs in life such as love, dignity, justice and even the need for
God. As a result, there are many identity, moral and even spiritual crises in society.
Humans began to be alienated and neglected from Allah SWT. So the song Kidung
Wahyu Kalasebo can be a real implementation that can be used as a step to

overcome the problems of current social life, especially in the realm of spirituality.

REFERENCES

Abdullah, Z. (2019). Tanbih al-Masyi Menyoal Wahdatul Wujud: Kasus Abdurrauf
Singkel di Aceh Abad 17 Karya Oman Fathurahman (Review Buku).
Mumtaz: Jurnal Studi Al-Qur’an dan Keislaman, 3(2), 280-288.
https://doi.org/10.36671/mumtaz.v3i2.45

Abdulrahman, M. M. (2025). The Impact of Belief in the Hereafter on Muslim
Moral and Ethical Conduct. Jurnal Usuluddin, 53(1), 195-218.

Adlina, A. U., & Rahman, L. (2020). Semiotic Study of Sufistic Verbal Expression
Living Sufism at the At-Taqy Jepara Islamic Boarding School. Teosofia:
Indonesian ~ Journal  of Islamic  Mysticism, 7(2), 170-180.
https://doi.org/10.21580/tos.v7i2.4403

Afifah, Y. S. N. (2025). The Essence Of Mahabbah In The Context Of Modern
Tasawufic Morals. Ulumuddin: Journal of islamics Study, 1(1), 22-27.

Afrianti, D. (2019). Transformation of the Spread of the Manunggaling Kawula lan

Gusti Concept in Javanese Society from the 16th Century AD to the 21st
Century AD. International Journal of Islamic Khazanah, 9(1), 29-34.

1287



ICONIE FTIK UIN K.H. ABDURRAHMAN WAHID PEKALONGAN (2026)

Al-Daghistani, R. (2022). Sufis: Invoking God's name and the practice of dhikr. In
Routledge Handbook of Islamic Ritual and Practice (pp. 185-199). Routledge.

Anistia Angga Susanti, 2021. Analisis Pesan Dakwah Dalam Lirik Lagu “Kidung
Wahyu Kolosebo (Analisis Semiotik Charles Sanders Peirce). Skripsi. Institut
Agama Islam Negeri (IAIN) Ponorogo,

Arroisi, J. (2020). Soul restoration in Islamic tradition (Ibn Tufail’s perspective of
Tazkiyya an-Nafs model). Ushuluddin, 28(2), 170-180.

Arthur, J., K. Kristjansson, D. I. Walker, W. Sanderse, and C. Jones. 2015.
“Character Education in UK Schools.” University of Birmingham Jubilee
Centre for Character and Virtues. http://
epapers.bham.ac.uk/1969/1/Character_Education_in_UK_Schools.pdf

Azhar, M., & Rohman, S. M. (2022). Konsep tasawuf wahdat al-wujud menurut
hamzah fansuri. Indonesian Journal of Muhammadiyah Studies (1JMUS),
3(2), 73-89.

Bastons, M. 2020. “The Role of Desire in Action.” In Desire and Human
Flourishing, edited by M. Bosch, 17-27. Cham: Springer. doi:10.1007/978-3-
030-47001-2_2.

Bosch, M. 2020. “Education of Desire for Flourishing.” In Desire and Human
Flourishing, edited by M. Bosch, 29-44. Cham: Springer. doi:10.1007/978-3-
030-47001-2_3.

Daulay, H. P., Dahlan, Z., & Lubis, C. A. (2021). Takhalli, Tahalli Dan Tajalli.
Pandawa, 3(3), 348-365.

Erlin Fransiska, 2022. Nilai-nilai Tasawuf Dalam Kidung Wahyu Kolosebo Karya
Sri Narendra Kalaseba dan Implementasinya dalam Kehidupan masa Kini,
dalam Skripsi Jurusan tasawuf Dan Psikoterapi Fakultas Ushuluddin Dan
Humaniora Universitas Islam Negeri Walisongo.

Fitria Indah Lestari,2019. Representasi Pesan Dakwah dalam Tembang Kidung
Wahyu

Kalaseba Oleh Sri Narendra Kalaseba (Analisis Wacana Norman Fairclough)”,
Skripsi. Institut Agama Islam Negeri Surakarta.

Gilhus, 1. S. (2021). Hermeneutics. In The Routledge handbook of research
methods in the study of religion (pp. 314-323). Routledge.

Gryglewski, P., Ivashko, Y., Chernyshev, D., & Dmytrenko, A. (2020). ART AS A

MESSAGE REALIZED THROUGH VARIOUS MEANS OF ARTISTIC
EXPRESSION. Art Inquiry, (22).

1288



ICONIE FTIK UIN K.H. ABDURRAHMAN WAHID PEKALONGAN (2026)

Hakim, F. K. K., & Faidah, S. N. (2025). WAHDATUL WUJUD: PENGERTIAN,
TUJUAN, DAN TOKOH-TOKOH PENGEMBANGNYA DALAM
PEMIKIRAN TASAWUF. MUSHAF JOURNAL: Jurnal llmu Al Quran dan
Hadis, 5(1), 263-268.

Hamidah, R. T., & Yulia, R. (2025). SUFISM AND THE JOURNEY OF THE
SOUL. International Journal of Islamic Studies and Social Sciences, 3(1), 47-
58.

Hilmy, M. (2018). Towards a religiously hybrid identity; the changing face of
Javanese Islam. Journal of Indonesian Islam, 12(1), 45-68.

Holliday, A. (2020). Culture, communication, context, and power. The Routledge
handbook of language and intercultural communication, 39-54.

Junaidin, J. (2024). Spiritual Approach and Development of the Insan Kamil
Character. Fusshilat: Jurnal Studi Pendidikan dan Keislaman, 1(1), 38-46.

Jung, J., & Um, K. I. (2025). Research on the Role of Background Music in
Broadcasting. International journal of advanced smart convergence, 14(1),
192-203.

Hamidah, N. (2024). THE CONCEPT OF INTELLECT ACCORDING TO AL-
GHAZALI AND ITS POTENTIAL TOWARDS INSAN KAMIL (Doctoral
dissertation, Universitas Darussalam Gontor).

Husniyah, N. 1., & Sodik, M. (2024). Sunan Kalijaga Da'wah Media in the Spread
of Islam in Java. EDUCATIO: Journal of Education, 9(2), 208-217.

Ismail, N., Makhsin, M., Nasirun, N., Ismail, U. S., Pisal, N. A., Hashim, N., &
Noor, A. M. (2021). A study of at-takhalli and at-tahalli practices among
University Students. International Journal of Academic Research in Business
and Social Sciences, 11(7).

Khalishah, N., & Kanafi, I. (2023, August). The Concept of Love (Mahabbah) in
Al-Qur’an Suphistic Perspective of Interpretation (Comparison of Tafsir Ibn
Arabi with Tafsir Al-Jailani). In International Conference on Islamic Studies
(ICIS) (pp. 388-407).

Kiaei, S. F., & Kiaei, S. G. (2021). A Hopeless Determination of the Day of
Judgment Based on Being Hope (Raja’) Equivalent to Ratification in the Verse
7 of Surah Junus. Quranic Doctrines, 18(34), 251-278.

Kurniawan, M. A., Prafitri, B., & Hidayatullah, K. (2021). Contents Of Prophet

Khidir's Discourse To Sunan Kalijaga In The Book Of Suluk Linglung.
Journal of Islamic Education and Learning, 1(02), 1-15.

1289



ICONIE FTIK UIN K.H. ABDURRAHMAN WAHID PEKALONGAN (2026)

Maltabarova, M. (2025). Religious Experience in Relation to Sufism. Journal for
the Study of Religious Experience, 11(1).

Mawardi, K. (2022). Nationalism and Spiritualism of Javanese Tarekat: Study of
Tarekat Rinjani in Banyumas Central Java. QIJIS (Qudus International
Journal of Islamic Studies), 10(1), 75-108.

Mujtaba, M. S., Istiqgomah, 1., & Rini, F. S. (2025, March). Tazkiyatun Nafs
According to Hamka's Concept and its Impact on Mental Health. In
Proceeding International Conference on Religion, Science and Education
(\Vol. 4, pp. 185-194).

Muslih, M. (2021). Sunan Kalijaga's Da'wah Strategy in Suluk Linglung and its
Implication to Indonesian Radical Movement. el Harakah Jurnal Budaya
Islam, 23(1), 1-20.

Mutiara, E., Ichsan, Y., Fauzi, I., & Ma'ruf, H. (2023, January). Values of Java
culture. In Forum Paedagogik (Vol. 13, No. 2, pp. 294-306). Universitas
Islam Negeri Syekh Ali Hasan Ahmad Addary Padangsidimpuan.

Nosirov, D. T. (2021). The role of music in the development of our national
spirituality. ACADEMICIA: AN INTERNATIONAL MULTIDISCIPLINARY
RESEARCH JOURNAL, 11(1), 679-684.

Naumann, M., Rampp, B., & EndreB, M. (2019). Introduction: Resilience as a
Perspective for the Analysis of Societal Processes. In B. Rampp, M. EndreR,
& M. Naumann (Eds.), Resilience in Social, Cultural and Political Spheres.
Springer.

Nikmaturrohmah, N., & Basit, A. (2024). Javanese Sufism: A Semiotic Analysis of
Sunan Kalijaga’s Suluk Linglung. Teosofia: Indonesian Journal of Islamic
Mysticism, 13(2), 303-322.

Nozawa, A. (2024). Recalling Hindu-Javanese Voices in Bali: Anthropological
Media Praxis between the Visible and the Invisible. The Indonesian Journal
of Social Studies, 7(2), 1-9.

Oliver, T. H., Heard, M. S., Isaac, N. J. B., Roy, D. B., Procter, D., Eigenbrod, F.,
Freckleton, R., Hector, A., Orme, C. D. L., Petchey, O. L., Proenga, V.,
Raffaelli, D., Suttle, K. B., Mace, G. M., MartinLdpez, B., Woodcock, B. A.,
& Bullock, J. M. (2015). Biodiversity and Resilience of Ecosystem Functions.
Trends in Ecology & Evolution, 30(11), 673-684.
https://doi.org/10.1016/j.tree.2015.08.009

Pamungkas, O. Y., Ma’rifataini, L. D., Warnis, W., Zuhrah, F., Purwoko, D., &
Masjid, A. A. (2024). Exploring the cultural significance of Javanese
literature: A Study of Mantras. International Journal of Society, Culture &
Language, 12(2), 138-149.

1290


https://doi.org/10.1016/j.tree.2015.08.009

ICONIE FTIK UIN K.H. ABDURRAHMAN WAHID PEKALONGAN (2026)

Pangestu, S. D. (2025). Javanese Identity in Today’s Society: Exploring the
Influence of Javanese Language on Javanese Identity. Journal of East Asian
Studies, 23, 13-39.

Pauzi, A. P., Addieningrum, F. M., Aslina, N., & Maskur, S. (2020). THE
relationship between remembering god (dhikr) and stress prevention of life
problem. PalArch’s Journal of Archaeology of Egypt/Egyptology, 17(7),
4926-4932.

Qadri, H. M. U. D. (2022). The Notion of The Soul in The Sufi Spiritual Path. South
Asian Journal of Religion and Philosophy (SAJRP), 3(1), 18-27.

Quinn, G. (2019). Bandit Saints of Java: How Java's eccentric saints are
challenging fundamentalist Islam in modern Indonesia. Monsoon Books.

Rahayu, N. R. S., & Hasanah, F. N. (2024, June). IMPLEMENTATION OF
SPIRITUAL VALUES THROUGH MUJAHADAH NIHADLUL
MUSTAGHFIRIN AS AN EFFORT TO PREVENT MORAL DECADENCE
OF SANTRI MAJELIS TAKLIM NURUL MUHAMMAD KERTOHARJO
PEKALONGAN CITY. In Proceeding International Conference on Islam
and Education (ICONIE) (Vol. 3, No. 1, pp. 1775-1796).

Rambe, D. A., & Khadijah, P. (2025). THE NATURE OF TASAWWUF
UNDERSTANDING SPIRITUAL PURIFICATION. International Journal
of Islamic Studies and Social Sciences, 2(4), 389-398.

Rijal, S. (2020). Majelis Shalawat: Dari Genealogi Suci, Media Baru, hingga
Musikalitas Religi. Trilogi: Jurnal Ilmu Teknologi, Kesehatan, dan
Humaniora, 1(1), 1-12.

Rubaidi, R. (2019). Java Islam: Relationship of Javanese culture and Islamic
mystism in the post-colonial study perspective. EI Harakah, 21(1), 19.

Rusdiyanto, R., & Musafar, M. (2018). Ajaran Wujudiyah menurut Nuruddin Ar-
Raniri. Potret Pemikiran, 22(1), 1-10. https://doi.org/ 10.30984/pp.v22i1.756

Safii, M. (2020). Karakter wanita Jawa: Tafsir filologi terhadap Serat Candrarini
Karya R.Ng. Ranggawarsita I1l. Nusantara Institute: Working Paper, (03).
Diakses pada tanggal 19 Juli 2020
melaluihttps://www.nusantarainstitute.com/karakter-wanita-jawa-tafsir-
filologisterhadap-serat-candrarini-karya-r-ng-ranggawarsita-iii/

Salvatore, A. (2018). Sufi articulations of civility, globality, and sovereignty.
Journal of Religious and Political Practice, 4(2), 156-174.

Sasmita, R. (2022). Implementation of Mujahadah and Syaja‘ah Personal Morals in

the Perspective of Islamic Education. Journal of Islamic Civilization, 4(2),
136-145.

1291


https://doi.org/
https://www.nusantarainstitute.com/karakter-wanita-jawa-tafsir-

ICONIE FTIK UIN K.H. ABDURRAHMAN WAHID PEKALONGAN (2026)

Sharif, D., Kamarzaman, M. H., Kamaruzaman, M. A. S., & Arif, A. (2025). The
Role of Dhikr in Attaining Maa€™ rifah and Tawhid: A Hermeneutical
Approach to Islamic Spirituality. International Journal of Research and
Innovation in Social Science, 9(1), 2754-2764.

Siregar, A. P., Ramzar, A., Ketaren, M. A., & Yahya, M. F. H. (2024). The Role of
Tasawuf in Your Approach to Allah Swt. International Journal of Islamic
Studies and Social Sciences, 1(1), 1-18.

Stalling, C. D. (2023). Best Practices Spiritual Formation Models in the Christian
Hybrid Church. Liberty University.

Soreanu, C. (2020). From media to mediums of expression. visual art
communication and meaning from fine arts to advertising. Anastasis Research
in Medieval Culture and Art, 7(2), 261-276.

Stephens, J. M., & Wangaard, D. B. (2016). The achieving with integrity seminar:
An integrative approach to promoting moral development in secondary school
classrooms. International Journal of Educational Integrity, 12(3), 1-16.
https://doi.org/10.1007/s40979-016-0010-1

Thornberg, R., and E. Oguz. (2016). “Moral and Citizenship Educational Goals in
Values Education: A cross-cultural Study of Swedish and Turkish Student
Teachers’ Preferences.” Teaching and Teacher Education 55: 110-121.
doi:10.1016/j.tate.2016.01.002.

VanMeter, F., & Cicchetti, D. (2020). Resilience. In the Handbook of Clinical
Neurology (pp. 67—73). https://doi.org/10.1016/B978-0-444-64150- 2.00008-
3.

Wahyuna, A. H., & Fitriana, S. (2020). The concept of hope in the western and
eastern perspective. International Journal of Islamic Educational Psychology,
1(1), 25-36.

Wasisto, M. A. (2021). Reflecting on Kejawen: Javanese esoteric teachings in
Indonesian national development. Udayana Journal of Law and Culture, 5(2),
96.

Zakiyah, E., Magfiroh, N. H., & Sarif, N. I. M. (2023, February). Javanese Islamic
Moderation of Sunan Kalijogo, Harmonization of Islamic and Javanese
Teachings (Aggregation of Culture and Ideology). In Proceeding of
International Conference on Engineering, Technology, and Social Sciences
(ICONETOS) (Vol. 3, No. 1, pp. 18-23).

Zoetmulder, P. J. (2024). Kalangwan: A survey of Old Javanese literature. Brill.

1292


https://doi.org/10.1007/s40979-016-0010-1
https://doi.org/10.1016/B978-0-444-64150-%202.00008-3
https://doi.org/10.1016/B978-0-444-64150-%202.00008-3

